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Dear Friend and Reader of Next-Wave:

You are reading an amazing document. It represents the
elorts of fourteen authors and five editors. It is a living book
that chronicles the highlights of what God has been doing in
the last eight years in this thing that is currently being called
the “emerging church.” There are over sixty articles and eight
interviews. | have enjoyed compiling these works into this
form because it has given me a chance to look back on the
issues that have driven the emerging church conversation.

In the Summer of 1998 | discovered the Internet as a means of
communication. No, | didn't "invent" the internet like Al Gore
claimed. Prior to that summer, | knew there were services
called Compuserve and America Online, but | didn't know how
the internet worked, or that it could be used as a means of
communication. What | did know is that | wanted to do
something to encourage and support ministry to the emerging
generations.

| was raised in a denominational church. This particular group
had a legalistic bent. When my first marriage failed, | began a
spiritual journey that eventually brought me to the pastorate
of a Vineyard church. Along the way | became interested in
church growth theory and church planting. A father of four
teenagers, | also became concerned that the church was doing
little to avoid the mistakes it had made with my generation.
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By and large, the church missed the baby-boomer generation.
Permissive parenting styles, situational ethics and increased
experimentation with recreational drugs created an
atmosphere where no religious practice was more common
than nominalism. The "don't trust anyone over 30" generation
certainly didn't trust the church to solve their spiritual
"issues." New age religion abounded in the "age of Aquarius."

When this environment was coupled with authoritarian
leadership styles, traditional church liturgies, and an
unwillingness to listen to the real concerns of my generation,
the result, in most cases, was a massive exodus from mainline
denominations and Catholicism, particularly in North America.
Europe was already post-Christian. While the third-world was
experiencing a pentecostal awakening, there were few bright
spots on the North American church scene.

The Jesus People movement that spawned the Calvary
Chapels, the Vineyards, the Hope Chapels and some of the
largest congregations in the history of Christendom, while
heartening, did not truly penetrate the heart of my generation.
As one of those who had left the church and then returned in
my late 30's | did not see a lot being done to strategically
target and communicate the gospel in a meaningful way to,
what | thought of, as generation-X.
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With these thoughts in mind | approached
a friend of mine, Rogier Bos, and asked
him to edit a web magazine to deal with
these issues. When | first talked with
Rogier, the term postmodern was not on
my radar. | had seen John Wimber lecture
on the cycles of a movement. As he drew
twenty-year waves on a whiteboard, it
struck me that with every generation God was calling another
wave of leaders to reach the world with his message. | told
Rogier we would call the web magazine, Next-Wave, and he
took it from there.

| had become acquainted with Rogier Bos while he interned at
a nearby church. Rogier is a native of the Netherlands. He was
also a fledgling web designer and a student of the
postmodern cultural shift that had already alected Europe

and was beginning to be an important topic of conversation in
the North American church. Rogier's calling was to participate
in God's plans for church planting in Europe. He set the
course that Next-Wave has followed for the last eight years.

As he wrote in the inaugural issue: "Next-Wave is a web
magazine for leaders about ministry and church in the 21st
century, or postmodern era. Our goal is to connect pioneers,
and to become a place to exchange insights, stories, pieces of
wisdom, questions, models, experiences and strategies."”

With a background in publishing a local weekly newspaper in
the early 70s, | was unprepared for Next-Wave's eventual
reach. It cost me hundreds of dollars to print 3000
newspapers and deliver them to the local community on a

Page 11



100 Months — Five Editors
weekly basis in 1972. Next-Wave was available to millions of
readers on every continent for a cost of less than $100 per
month.

Rogier received a small stipend during the months that he
created and edited Next-Wave. When he and Sophie returned
with their family to the Netherlands to begin their ministry
with Christian Associates International, the press of family life,
the move, starting a new ministry position and a new business
made it impossible for him to continue editing Next-Wave.

Next-Wave has been created by the participation of its
contributors. The first contributing editor, David Hopkins,
became its most prolific author (22 articles) and the second
editor of Next-Wave. David began writing for Next-Wave while
he was still a student at Texas A&M. In his early 20s, David
carried his responsibilities with Next-Wave while he held his
first high school English teaching job, wrote his first play,
became engaged and then married to his wife, Melissa.

| became acquainted with Next-Wave's next editor, Jason
Evans, when | received his article, the Church at Matthew's
House. Jason is one of the emerging practitioners of the
"simple" church movement. He created an extensive editorial
team, transitioned Next-Wave to a new collaborative editing
software environment, and is as passionate as | am about
seeing new churches planted to reach the emerging
generations.

Bob Hyatt first wrote for Next-Wave in July, 2003. The events
surrounding the publication of that article served to launch
Bob into the adventures of church planting. He is the founding
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pastor of Evergreen Community in Portland, Oregon and has
been editing Next-Wave since October 2006.

In between the editorial tenures of Rogier Bos, David Hopkins
and Jason Evans, | have fulfilled both the publishing and
editorial roles with Next-Wave. While, up until June 2005
when we came under the steady hand of web designer,
Malcolm Hawker, our design has always been pretty funky,
our content has always been challenging. Each of the Next-
Wave editors are involved in blogging, to one degree or
another. Each of us have written our observations about what
we see God doing, particularly in the North American mission
field. Some of the writing is theological, a lot of it is practical.

There have been a number of significant contributors to Next-
Wave over the years. Stephen Shields, Jordon Cooper, Andrew
Jones, Todd Hunter, Brenda Seefeldt, Mike Riddle, Mike Morell,
Dan Kimball, and many others, too numerous to mention
come to mind. All of Next-Wave’s authors have made their
contributions freely. | think this is a symbol of the true spirit
of the emerging church, the desire to freely give, that others
might receive.

As | write these words | hope to continue to be a part of what
God is doing to advance His Kingdom on the earth. | hope to
be one of those who gives permission, encouragement and
support to those who will lead the emerging churches of the
21st century.

Blessings,
Charlie Wear
Tampa, Florida --- April, 2007
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ROGIER BOS

Rogier is the founding editor of Next-Wave.
He charted the course of exploration of the
intersect of church with Postmodern culture.
When he started Next-Wave he was a
ministerial intern at a church in Southern
California.

His tenure as editor lasted from January,
1999 to June, 1999. Over the years he has
continued to make periodic contributions.
Rogier, Sophie and their family live in the
Netherlands where they have been involved in church planting and
leadership with Christian Associates International.

STILL THE MAN
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A Church for Dharma and Greg
In Search of a New Apologetic
By Rogier Bos

http://www.next-wave.org/jan99/
DG.htm

One of my favorite shows is Dharma
and Greg. The concept is very
simple. Greg, a straight-up young
lawyer, the son of upper-class
wealthy industrialists, is married to
Dharma, the daughter of two
hippies, who never married and are
now in their fifties. Dharma is
everything that is alternative to our
culture, while Greg is everything that
our culture used to be. Where
Dharma pursues the spiritual, Greg
pursues the material. Where Greg pursues success, Dharma
seeks relationship.

In spite of their dilerences the two actually have a very happy
marriage (such things are possible, at least on television), but
their lives are continually complicated by their parents.

Greg’s parents lead the wealthy retirement life of the country
club. While they refuse to come right out and say it, their hope
was for Greg to marry well, which, at least in their opinion, is
not quite what he has done. Dharma’s parents on the other
hand, never married. They are vegetarian, teetotalers who live
to set the oppressed free, experience the spiritual, and pursue
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relational happiness without the encumbrance of anything
material.

Every episode of Dharma and Greg is a further exploration of
the tension that arrives when such dilerent life styles come
together. The clash of such dilerent ideas and life-styles is all
too familiar. Indeed, the show draws high ratings and high
praise from critics, precisely because it is such a wonderful
reflection of the tension our culture is in now.

On the one side, our culture is marked by technological
progress, the pursuit of success and materialism. On the
other side our culture is displaying an ever-stronger
fascination with the spiritual and mysterious. While
thoroughly western, we nevertheless seek the richness from
other cultures. We struggle to create societies in which there
is room for every way of life, and every worldview, precisely
because we have given up believing that there is only one way
to see the world. And so we live in a tension. As cultural
observers call it, we live in that between phase between two
eras: between the modern era and the postmodern era.

The modern era was characterized by rationalism,
individualism, and empiricism. Modernism was the
fundamental belief that one day science would discover
everything there was to know, we would be able to solve all
the problems of the world, and create the society in which
everyone could be happy.

The postmodern era is marked by a disappointment with the
modern era, an understanding that the modern dream was
false, and the understanding that we need to pursue
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alternative ways to create that society in which there is place
for everyone.

The pluralistic society

The scriptwriters of Dharma and Greg understand the tension
in which we live well. Like the characters in the show
contemporary people try to juggle science and spirituality,
materialism and relationship, individualism and community.
On the edge of the 3rd millennium we are searching for ways
forward, and think we have found them in what we call the
pluralistic society.

In the pluralistic society there is room for everyone. By
emphasizing that which unites, and de-emphasizing that
which divides us, we hope to create a society in which every
person can have their own worldview and their own life-style.
The idea is to maximize freedom by reducing the constraints
one worldview places on another, or one life-style on the
other.

Such a pursuit, of course, comes at a price. In the pluralistic
society you can believe what you want, and some
anthropologist will always be happy to study whatever you
believe. But you cannot be dogmatic about what you believe.
You can be absolutely convinced about what you believe, but
if you fail to see that your worldview is just one among many,
you will yourself opposed by the proponents of the pluralistic
society.

As Christians we tend to have a love-hate relationship with
the pluralistic society. On the one side we enjoy the freedom it
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gives, and the rights it gives to live by our sense of morality.
On the other side we often dislike the fact that it also awards
that freedom and those rights to those who do not share our
worldview or preferred life style.

A subtle reformation

So what kind of church do postmodern people need? What
style of ministry is going to be elective in reaching
postmodern people? Where will Dharma and Greg feel at
home? What type of church will speak a message that they can
understand, and that will appeal to them? In its current form,
the church is not appealing to them. On that rare occasion
that a pastor or priest makes an appearance in the show he is
unappealing and irrelevant.

Part of the establishment, and thus part of the scenery, but no
more than that. Institutionalism, a constant desire for the way
things were, and traditionalism mark the church in the eyes of
the producers of Dharma and Greg.

And that in fact is how much of the world sees the church. For
reasons that go beyond the scope of this article the church
has been slow to change. Even churches that actively seek to
be innovative often are a decade or two behind the times.
Creating a new church

| often wonder about the first Christians. They formed a
church unencumbered by historical forms and traditions. With
the memory of Jesus’ words and life so fresh in their minds,
and with theological giants like Paul and Peter in their
presence, they experienced a level of ecclesiastical purity that
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we probably have never seen again. Where their ecclesiatical
understanding didn’t direct them, they were free to create
their forms and traditions as they saw fit, and probably as
their culture inspired them. Thus they became a church that
had a tremendous appeal to the world, was relevant, and, in
time, subsumed the whole Roman empire.

Throughout history we have seen numerous occasions in
which the church questioned its nature, structure and style.
The reformation is a clear example. While originally not
desiring to separate from the Roman Catholic Church, Luther
and associates gradually came to understand that change was
needed. They changed form, tradition, structure, even
theology. Granted, they endeavored to return to a Biblical
theology. But let’s not forget that they too were products of
their time. They lived on the edge of two great periods in
time, that were similar on the surface, but fundamentally
dilerent underneath. The Middle Ages had given way to the
Renaissance, and Rationalism was rapidly taking over as the
main philosophy, undermining Catholic authority. In Calvin’s
institutes we see a clear example of how rationalism had
entered Protestant thinking; a clear delineation of principles,
definitions and theological dogma’s.

Upon being excommunicated from the Roman Catholic
Church, the reformers started churches that became a
movement. The churches they started were marked by a
cultural relevance and style. That these churches appealed to
the context they were in, is obvious, for soon Protestantism
took Europe by storm.
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Now we who live on the edge of the 21st century find
ourselves again in a time of great transition. As our world
exchanges the modern era for the postmodern era, questions
about the nature of church, ministry and faith arise again.
While not recommending that we painfully separate from the
churches we are in, and start a whole new set of religious
wars, it seems advisable that we take advantage of the
questions our culture poses to us. Times of transition open
our eyes to things we did not see before. We suddenly find in
scripture insights we somehow missed before. We change the
things we emphasize. Suddenly we look at the world through
dilerent eyes, and everything changes. Perhaps we do not
change what believe, but we do change how we believe.

Of course our understanding of church changes also. Like the
reformers reformed their churches, so we too have an
opportunity to look again at what we do, how we do it, and
who does it. And the changes in our culture are prompting
many of these questions already. Around the world we see
people experimenting with new forms, new insights, new
concepts and new styles.

Such experiments can leave us to feel a little uncomfortable.
We ask questions about what is Biblical. We wonder if some
experiments are not messing with non-negotiables (can Pepsi
and Potato-chips ever replace bread and wine in
communion?). We can feel threatened or attacked. And,
perhaps regretfully, there is nothing that can take the
insecurity of these times of change. All we can do is hope and
pray that God will raise up for himself in the postmodern era a
church that is faithful to him and his word, that cares for the
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lost, that seeks to be the representative of the Kingdom as
best it can.

A church for Dharma and Greg?

And so our mission stands before us. Amidst change we have
great opportunity to rediscover for ourselves Biblical
Christianity, Biblical faith. Biblical community and Biblical
living. We can shake of some of the influences of the Modern
context that turned out to be not so healthy. And no doubt we
will make our own mistakes, which those after us get to
correct.

But our mission is simple: to discover what Biblical
Christianity in the Postmodern era looks like, and then, armed
with understanding, to go out into the world, becoming all
things to all men, in the hope that we might win...Dharma and
Greg?
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The Most Postmodern person in the Bible
By Rogier Bos

http: //www.next-wave.org/mar99/Pilate.htm

Here’s a fun question:
Who is the most
Postmodern person in
the Bible?

My vote goes to Pontius
Pilate, who, in true
postmodern fashion,
and far ahead of his
time, utters the
philosophical question
‘what is truth?".

As Easter approaches it
is not altogether
unreasonable to think
of Jesus in front of
Pilate. It seems the
Jewish leaders have Jesus bound up and ready to die, but they
need Pilate’s approval, and so Jesus is summoned before
Pilate. As we put the story together it seems Pilate is
somewhat confused by the Jewish request. What is wrong with
thus guy? Is he a king? Jesus’ answer confuses Pilate even
more:
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"My kingdom is not of this world. If it were, my servants
would fight to prevent my arrest by the Jews. But now my
kingdom is from another place" [John 18:36].

Pilate is even more confused.

"You are a king, then!" said Pilate. Jesus answered, "You are
right in saying | am a king. In fact, for this reason | was born,
and for this | came into the world, to testify to the truth.
Everyone on the side of truth listens to me."

Listen to Pilate as he responds as only a true Postmodernist
would. this Pilate asks: "What is truth?" and the echoes of that
question are found in the writings of Nietzsche, Lyotard,
Foucault, Derrida, and indeed in contemporary culture. Bill
Clinton might even add: "well, that depends on your definition
of ‘is” ".

Is Christianity Modern or Postmodern?

Sometimes you get the impression that Christians would like
to claim either the Modern era or the postmodern era for
themselves.

Conservative evangelical forces are displaying a sentiment
that says loud and clear that things were better the way they
were at some point in time in the past. If only we could go
back to some apparently blissful moment somewhere in the
50’s and 60’s, everything would be a lot better. Everyone
believed in God, and such terrible vices as homosexuality and
abortion didn’t rear their ugly head. If indeed today we are
observing the the emergence of the postmodern era, these
Christians would like very much for it to go away. Even if they
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remember that the Modern era was not exactly a hospitable
context for those who believe in the existence and acts of a
supernatural God, they view the Postmodern era as infinitely
worse. Can't we stay in the Modern era, they ask? They reject
Postmodernism because it is unbiblical and anti-Christian.
Somehow they think the Modern era was better.

On the other side we encounter Christians who can scarcely
resist doing a little dance at the demise of Modernism. Thank
goodness, that terrible era is over! They remember how
horrible the Modern era was to Christians, and how
rationalism and individualism reigned supreme. They see the
Postmodern era as one of boundless opportunities. The
emphasis on story, the understanding that in the end
everything comes down to faith as opposed to certainty, and
the renewed pursuit of community; Postmodern Christians are
ready to claim this era for the Kingdom.

| overstate my case of course, but | believe these two groups
of Christians can be clearly observed today. While (to my
knowledge) no one has been burned at the stake yet, one side
often has a feeling of ‘oh, | wish they wouldn’t say that
(cringe)’ towards the other side.

On the one side Postmodern Christians were very
uncomfortable with Jerry Falwell's denouncement of the
Teletubbies. On the other side we can hear James Dobson sigh
weekly that he wishes more Christians would take an active
stance on issues like school prayer, the pro-life movement
and protection of our society from the gay agenda.
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As it becomes more and more obvious that our world is
indeed entering the postmodern era, a polarization is taking
place within Christianity between those who are fear what they
see as the coming darkness, and those who rejoice in what
they hold to be the dawn of a new era.

A third possibility

Jesus’ kingdom is not of this world. Pilate doesn’t get it, and
neither do many modern and postmodern people. Eager to
either claim Jesus for themselves, or quickly dispose of him,
they meet in Jesus a King who announces a Kingdom that is
from beyond this world. Jesus o'ends the Pharisees and their
strict sense of correct theology, and he just confuses Pilate,
whose view of truth is relative at best.

In Pilate’s defense, he does try, with true postmodern passion,
to get the innocent set free. It is obvious that Jesus poses no
threat to the Roman empire, and that is all Pilate is worried
about. | imagine that Pilate may have wondered if Jesus was a
nutcase, but he makes an elort to have Jesus released by
juxtaposing him with Barabbas, who is a known murderer.

But the Jewish leaders make their fist, rally the crowd, shout
their demands, and Pilate washes his hand in water [Sort of
the ultimate postmodern denial of reality: if | wash my hands
in water, it’s like it never happened]. And Jesus is on his way
to the cross, where by dying he inaugurates a Kingdom that at
the climax of time will consume all Kingdoms and eras.

Since the death and resurrection of Jesus almost 2000 years
of world history have passed, and with them many kingdoms
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and empires. The church has faired better in some than in
others, being ever forced to adapt to a changing world that it
can not call home, but unable for the moment to go to the
place that it does call home.

The irony of the situation isn’t easy. We wonder where we
belong, and how we as Christians can live in the world without
being of it.

That question is being asked more frequently now that we are
going through such dramatic changes. Living where two
tectonic plates meet always creates a sense of insecurity, and
when those plates move and the ground quakes beneath our
feet it is di"cult to stand still and just hold on to the things
we’ve always known. Earthquakes have a destructive elect on
the things we’ve traditionally trusted.

Three worldviews

So who are we? Where do we belong? Are we Modernists,
holding to a sense of fundamentalism? Are we Postmoderns,
who see everything as mere perspective? Or are we neither;
just committed to the Bible, the Church, and the Kingdom?

To this debate | would like to make a contribution with the
following model.

| believe Christianity, Modernism and Postmodernism can be
seen as three intersecting circles. Each of these circles
intersects partly with both others, partly with only one other,
and partly with none. Let me give you a few examples.#
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"This model was created in the desire to come to a more
holistic and objective view of the current moment in human
history, as well as a kinder one.

| speak of kindness here because the nature of worldview and
culture is such that we often tend to speak of traditions other
than our own in a condescending and scornful manner.

| would very much like to move beyond that."

Particular to Christianity are the kingdom of God, the faith in
heaven and hell, the idea of the existence of God. These are
concepts that Christianity shares with neither Modernism or
Postmodernism.

But Christianity does intersect with Modernism in a large
number of areas. Both believe in principles, the power and
necessity of reason, the value of empirical research, and the
existence of an objective world, to name a few.

Likewise, Christianity intersects with Postmodernism, albeit in
dilerent areas. Both value narrative, the spiritual world, the
need for experience, the power of faith, again to name only a
few.

And then Modernism and Postmodernism intersect too. They
share a rejection of the Biblical worldview, the pursuit of
human happiness as the chief of all pursuits, a trust in the
human power to bring about a better society, the scientific
pursuit, the search for a political strategy to organize society
in a way that benefits all.
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And all three of them intersect together too. Here we can
think of such basic concepts as oxygen, the faith in progress,
the desire to see good emerge out of our pursuits (although
we disagree on what those pursuits would be).

This model was created in the desire to come to a more
holistic (and dare | say more objective) view of the current
moment in human history, as well as a kinder one. | speak of
kindness here because the nature of worldviews and cultures
is such that we often tend to speak of traditions other than
our own in a condescending and scornful manner. It would
appear we can simply not speak of those with whom we
disagree without a strong dose of derailment and cynicism.
Our own beliefs and position make it hard for us to believe
that others can be motivated by the desire to do good, and
still come to such dilerent conclusions.

| would very much like to move beyond that. For me
personally the desire to move beyond what | call 'worldview
bound criticism' has to do with the desire for integrity. If |
come to understand that my worldview predisposes me to a
more critical view of others than is fair, than | must seek to
move beyond where | presently am.

A lesson the Impeachment trial can teach us

A clear example of 'worldview bound criticism' became
obvious during the Impeachment trial: There was no way
some of my Republican friends were going to believe that
Democrats were motivated by the desire to do what was best
for the country. In many of my friends’ minds was the
conviction that all that Democrats wanted to do was to protect

Page 28



100 Months — Five Editors
their President. Conversely, some of my friends with Democrat
tendencies could not understand that Republicans wanted to
oust the president purely because of moral reasons, as
opposed to partisan reasons. The situation became
increasingly polarized, and it became harder and harder to
see that on both
sides of the isle there
were in fact those
whose chief concern
was for the country,
not their party.

Seeing each other

A similar situation
may occur in
evangelicalism here
on the edge of the
21st century. The
words ‘Conservative’
and ‘Liberal’ have
once again pejorative. Perhaps they always were, but it seems
the tension is renewing itself, and the lines of demarcation
seem clearer and clearer. We resort to using Jesus' words 'if
you're not for me you're against me', in our attempt to to push
forward our agenda.

| believe that it is important that we remember as Easter
approaches that the Kingdom of Jesus is not of this world. It is
neither Modern or Postmodern, though it intersects both.
Modernism is already passing, and Postmodernism too will
pass, sooner or later. But the Kingdom of Jesus is an eternal
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Kingdom, and everyone who is on the side of truth listens to
him [John 18:37].
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ULTIMATE REALITY?
By Rogier Bos

http://www.next-wave.org/apr99/Matrix.htm#ult

In recent months | have seen two movies that have questioned
ultimate reality. That movies would do so, should come as no
surprise. The very premise of the postmodern worldview,
which is rapidly gaining foothold in our culture, is that it is
impossible to know ultimate reality.

Postmodern thinkers such as Derrida and Lyotard have
advanced the notion that we 'construct' the world around us
mentally, and that the reality we construct, may or may not
coincide with what is really out there.

This way of thinking has become very popular in the last
couple of decades, being popularized through universities and
colleges through out the west.

It is no wonder then, that Hollywood should start wondering

about "what is really out there?' and that this question should
become the subject of movies.
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Truman Show

In recent months, two movies have dealt
with this theme head on. The first is "Truman
Show', the story of a man named (Truman
(played impressively by Jim Carrey) who goes
through life unaware that he is the subject
of a very popular round-the-clock show,

and that all the people around him are
acting their part. The world as he knows it is
a television set, and he has no idea.

But as the movie progresses he slowly starts

to realize that something is really wrong. The climax of the
movie comes when his sailboat hits the painted sky on the
wall of the studio. There he hears the voice of the Director,
reminiscent of the voice of God, and there he finds a door

through which he can escape, and explore the real world.

The ultimate reality of The Truman Show is somewhat

comforting. For Truman's escape of the world as he knows it
is a good thing.
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The Matrix

Not so for Neo, played by Keanu Reeves.
Like the Truman show, this movie asks the
question 'what is real' and 'what is
constructed?’, but the answers the movie
gives us are morbid and terrifying. Without
discussing the whole plot, su"ce it to say
that in this movie Reeves wakes up to the
reality that he is not really a successful
computer programmer in the fast lane.
Instead, all humans are embryo's lying in
huge bags of gel, with electrodes attached to
every part of our body that are connected to a huge Artificial
Intelligence computer, which feeds those connected the
images of the world they think they live in, and which uses
their body-energy as its source of energy.

And then the movie does a strange thing. Reeves' character
wakes up, escapes from the gel, and starts a process of
discovery, as he learns to move in and out of constructed
reality and real reality. Now that he sees that constructed
reality is just a construct, he finds he can manipulate it as he
desires.

In fact, Neo discovers that he has a 'messiah-like calling' and
the movie becomes strangely reminiscent of the gospel. He
dies, is resurrected by a kiss from Trinity, fights the bad guys
with total control, defeats them utterly (for now), and then
issues an invitation to the audience to start questioning their
existence, and escape the Matrix. He will be there to help us.
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It is obvious that the Wachowski brothers, who wrote and
directed The Matrix, are very familiar with the gospel, and it
may seem like this movie tells the gospel in a postmodern
world.

But here is where those parallels break down. While indeed
Christians encourage Western people to question reality as we
know it, pointing to an ultimate (spiritual) reality that lies
beyond it, in The Matrix that reality is not one under God's
control, but one open to every possible outcome. Here we lack
the comfort of a God who has everything under control; here
we find a savior who needs to live in hiding, and for whom it
is unlikely that he will escape the battles unscathed. The
demons of Artificial Intelligence are still pursuing the
disciples, and they are still out to destroy Zion, the hidden
city. The movie leaves us not with a sense of hope in the
coming Kingdom, but with a sense of despair. Should we
choose to accept Neo's invitation, we are promised no
salvation, only flight.

That doesn't quite correspond to my worldview...
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Next-Wave Interview
with Stanley J. Grenz
Carey/Regent College, Vancouver BC
April 20, 1999
By Rogier Bos

http://www.next-wave.org/may99/SG.htm

Dr. Stanley Grenz was one of the
premier theologians of our time.
Many Christians first encountered
Postmodernism in his book 'Primer
on Postmodernism'. In this interview
Grenz reflects on how his thinking
had evolved since then, and on the
nature and place of evangelicalism.
Dr. Grenz taught at Carey University
and Regent College in Vancouver,
British Columbia. He died March 12,
2005

Next-Wave: Dr. Grenz, your book
'Primer on Postmodernism' was for
many Christians the first in-depth confrontation they had with
Postmodernism. How did you become aware of
postmodernism, and what convinced you that postmodernism
was going to be a major force in our culture?
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Dr. Grenz: Perhaps the
initial impetus for what

developed into my interest (7

in the postmodern .I. H E O I_O G Y
situation came while | was

on sabbatical leave in

1987-1988. | had returned to Munich, Germany, where | had
completed doctoral work in the mid-1970s, this time,
however, to write a book delineating the theology of the man
who had been my doctoral supervisor, Wolfhart Pannenberg.
That year marked a transformation in my own theological
thinking, as | came to see the poverty of a purely rationalist
approach to, as well as the crucial importance of a more
communitarian understanding of, Christian life and
consequently Christian theology.

Soon after my return to North America | was approached by
InterVarsity Press to produce a volume on theology in the
twentieth century. Working on this project, the results of
which were published in 1992, led me to consider more
closely the shifts in both theology and Western culture that
had transpired over the last several decades. Then early in
1993, the people at the Leighton Ford Ministries asked me to
participate in a "think tank" on ministry to "baby busters" (now
more generally known as Generation X). My role was to
interpret for the group the intellectual world of the emerging
adult generation, which, | quickly learned, was dominated by
postmodern sensitivities.

Finally, while all this was happening, my then teen-age son,
Joel, got me watching Star Trek: The Next Generation, which
at that time was his favorite television program. These various
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strands led me to look more closely at postmodernism as the
background for the ethos that seemed to be pervading
contemporary Western culture, especially among teenagers-
like my son-and "20-somethings." It seemed to me that what
was influencing younger adults today would become
increasingly important in the future. Therefore the church-and
| as a theologian-needed to become aware of these
intellectual trends.

) Next-Wave: If you had
IDOEFII T T OO - togiveus aworking

POSTMODERNISM oo o . what

would it be?

Dr. Grenz: "Postmodernism," like so many other contemporary
terms, is notoriously nebulous. And dilerent people today
have dilering understandings as to what they mean by it. In
my Primer on Postmodernism | describe this phenomenon as
the intellectual shift that is related to, even underlies the
wider postmodern cultural ethos.

Actually, the term "postmodern” may have been first coined in
the 1930s, although it did not gain widespread attention until
the 1970s. Initially, the term denoted a new style of
architecture. Then it invaded academic circles, originally as
the label for theories expounded in university English
departments, before invading philosophical faculties as well.
Eventually it surfaced as the description for a broader cultural
phenomenon.

Page 37



100 Months — Five Editors
At its heart, postmodernism is negative. That is, it is the
critique of, and the quest to move beyond modernism.
Specifically, it is a rejection of the modern mindset, but
launched under the conditions of modernity which were first
articulated in the Renaissance and developed more completely
in the Enlightenment. The work of thinkers such as Francis
Bacon, Rene Descartes and Isaac Newton led to the elevation
of the human, thinking self to the center of reality and
pictured the physical world as a machine whose laws and
regularity could be discerned by the human mind. Under the
banner of the "Enlightenment project," philosophers and
scientists sought to unlock the secrets of the universe, in
order to master nature for human benefit and create a better
world. This quest led to the modern, technological society
characteristic of the twentieth century with its attempt to
bring rational management to life in order to improve the
quality of life.

Postmodernism represents a questioning, and even rejection,
of the Enlightenment project and the foundational
assumptions upon which it was built, namely, that knowledge
is certain, objective and inherently good.

Postmodernism represents a questioning, and even rejection,
of the Enlightenment project and the foundational
assumptions upon which it was built, namely, that knowledge
is certain, objective and inherently good. Consequently, it
marks the end of a single world view. Postmodernism resists
unified, all-encompassing and universally valid explanations
(i.e., any all-encompassing "meta-narrative"). It replaces these
with a respect for dilerence and a celebration of the local and
particular at the expense of the universal. Postmodernism
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likewise entails a rejection of the emphasis on rational
discovery through the scientific method which provided the
intellectual foundation for the modern attempt to construct a
"better" world.

Next-Wave: Would you distinguish between postmodern
culture and postmodern philosophy? If so, how would you say
they are dilerent?

Dr. Grenz: Yes. As the above description indicates,
postmodernism is the intellectual outlook that is connected to
a broader cultural phenomenon or ethos. In fact,
"postmodern” initially referred to developments in culture.

Viewed in the current context, the adjective "postmodern”
describes more than an intellectual mood. The postmodern
rejection of the focus on rationality characteristic of the
modern era finds expression in various dimensions of
contemporary society. In recent years, the postmodern ethos
has been reflected in many of the traditional vehicles of
cultural expression. These include architecture, art and
theater. In addition, postmodernism has increasingly become
embodied in the broader society. We can detect a shift away
from the "modern"” toward the "postmodern"” in "pop" culture
and even in the day-to-day aspects of contemporary life. In
this broader sense, "postmodernism" refers to an intellectual
mood and an array of cultural expressions which call into
qguestion the ideals, principles and values that lay at the heart
of the modern mindset.

Next-Wave: In recent years we have seen a steady stream of
books by Christian authors on the subject of postmodernism.
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Yet there are still many Christians who say that
'postmodernism' is just a phase, like the hippy-movement was
a phase, and that it will pass. How would you respond to that?

Dr. Grenz: It may indeed be the case that certain expressions
of the postmodern ethos will fade. However, THERE IS NO
GOING BACK...I would venture to say that there is no going
back from many of the intellectual sensitivities that
characterize the postmodern ethos. These include such
hallmarks as the dethroning of reason in favor of a more
holistic understanding of the human person, the rejection of
radical individualism in favor of a more communitarian
understanding of existence, and the rejection of uniformity in
favor of the celebration of dilerence.

Next-Wave: If you had to categorize dilerent Christian
responses to postmodernism, what categories would you use,
how would you describe them, and where would you place
yourself?

“Christians tend to fall into two opposite and equally
unhelpful responses to cultural expressions such as
postmodernism”

Dr. Grenz: Christians tend to fall into two opposite and
equally unhelpful responses to cultural expressions such as
postmodernism. Some simply "baptize" every new
development. They jump on the latest bandwagon thinking
that this is the way to stay relevant. Others "demonize" what
they see happening around them. In their estimation, the
"new" is always dangerous or evil, whereas the "old" is safe
and good.
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| seek to promote a third response, critical engagement with
culture. | believe that like the modernism that emerged from
the Enlightenment the postmodern ethos is a mixed bag,
containing much useful material, but also harboring certain
potential pitfalls. Our task as Christians, therefore, is neither
to hail the arrival of postmodernism as the savior of
humankind nor to fight against it in the name of a return to
modernism. Rather, our goal ought to be to understand how
we can bring the gospel to postmodern people in ways that
communicate meaningfully to them.

Next-Wave: Please help us understand the relationship
between evangelicalism and postmodern thinking. Many
evangelicals seem to have a hard time understanding
postmodern thinking and culture. They seem to intuitively
reject it. Why is that?

Dr. Grenz: Despite their critique of modernism, evangelicals
seem to have grown quite comfortable in the modern world.
Several factors have contributed to this. For example, many
historians of evangelicalism point out that although its roots
lie in the Reformation, the evangelical movement as we know
it today was born in the early modern period and hence the
evangelical vision of the faith developed in conversation with
the Enlightenment milieu. Perhaps equally important is the
fact that evangelical apologists and theologians have been
active in recent years carving out a place for Christianity in the
modern world by showing that a person does not need to
commit "intellectual suicide" (when judged against modern
scientific categories) to be an evangelical Christian. In this
process, many evangelicals committed themselves to a
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modernist notion of truth, namely, that truth is the
correspondence of our assertions with reality "as it really is."

Postmodernism, of course, calls this concept of truth into
guestion. Evangelicals who have pinned their faith to the
modernist understanding, that is, who view the faith as
bolstered by or constructed on a rationalist apologetic, find
this intellectual shift threatening. Unfortunately, they often
caricature postmodernism in the process, such as by claiming
that postmodernism entails the denial of truth. One
debilitating problem with this approach is that it leads
evangelicals to assume that they must convert postmoderns
to modernism before they can bring them to Christ. This
battle, | might suggest, was decided at the Jerusalem Council
in Acts 15.

Next-Wave: D.A. Carson questions whether your approach to
scripture can called evangelical. Would you consider yourself
an evangelical? Does it concern you whether others see you as
evangelical? Why/why not?

Dr. Grenz: | must admit | found Don’s comment disconcerting
when it was first brought to my attention, in that in his book it
seems to come almost out of no where. Rather than being the
conclusion drawn from a scholarly interaction with my
position as espoused in my writings, it appears tacked on to a
very short mentioning of me and my work in postmodernism.

| have always seen myself as an evangelical. Indeed, | was
raised in the so-called "evangelical subculture." And | am a
contributing member of the Evangelical Theological Society,
as well as a consulting editor of Christianity Today.

Page 42



100 Months - Five Editors

| have described in print what | see as the heart of the
evangelical ethos, namely, a spirituality or understanding of
what it means to be Christian that focuses on understanding
oneself and telling one’s story in accordance with the biblical
categories of "having once been lost" but "now being found."
This glorious transformation occurs through an encounter
with God in Jesus Christ.

| realize that others may have slightly dilerent
understandings of what "evangelical" means and that they
might be disposed to make judgments about others based on
their own descriptions. | am naturally saddened when people
make quick and unsubstantiated judgments about others,
especially when such judgments could potentially predispose
others to dismiss without warrant another Christian or
another’s work.

Next-Wave: Evangelicals have long contended over how we
viewed the scriptures. 'Infallibility' and 'Inerrancy' have been
crucial issues to them. How would you explain your view of
the scriptures, and

how is it dilerent
from a standard INFALLIBILITY g -p
evangelical view? S INERRANCY ¥

Dr. Grenz: In my one

volume systematic theology, Theology for the Community of
God, | use both "infallibility" and "inerrancy” to speak about
biblical authority. These terms are words that evangelicals
(and others) have employed to a"rm the trustworthiness of
Scripture. Unfortunately, many evangelicals understand
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"inerrancy” in a manner that is more reflective of modern ways
of thinking than of biblical understandings. Some see the
Bible as a storehouse of facts understood as propositions that
are accurate assertions about reality. The task of the biblical
exegete, in turn, becomes that of determining what these
facts are. The Bible is then said to be inerrant in that all the
facts that it presents are accurate.

The Westminster Confession of Faith declares that the final
authority in the church is the Holy Spirit speaking through the
Scriptures. This suggests to me that the most profound truth
about the Bible is that it is the Spirit’s instrument-the Spirit
speaks to us through these documents. This suggests that we
should speak first and foremost about the authority, and
hence the infallibility and inerrancy, of the Spirit and the
Spirit’s speaking through the text. Biblical authority, in turn,
finds its basis in the Spirit who is the ultimate voice that we
hear in the text. When fleshed out (which is part of my current
writing project) this yields an understanding that is fully
evangelical (especially in the Reformation sense of this term)
and olers, | believe, a more helpful point of contact with
postmoderns than the view held by some evangelicals, which
was born in an era when evangelicals sought to understand
biblical authority in a manner that could engage with the
modern mindset.

Next-Wave: | know that one can be very elaborate when it
comes to describing one’s theology. But if you had to be brief,
which doctrines do you think will be most alected by the
postmodern world, and how?
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Dr. Grenz: You are right in suggesting that being brief here is
di"cult. Let me suggest in reply two broad aspects. First,
sensitivity to the postmodern world profoundly alects the way
we view theology itself. Rather than yielding a collection of
isolated facts designed to enhance our knowledge, theology
becomes the delineation of a "mosaic" of interrelated beliefs,
the goal of which is wisdom for living as Christians. And
second, the postmodern ethos leads us, | think, to see the
communitarian dimension that lies at the heart of biblical
faith. This communitarian understanding begins with a
renewal of the focus on God as triune and concludes with a
realization that God’s program leads to the establishment of
the new creation.

Next-Wave: How has your thinking on Postmodernism
evolved since you wrote 'Primer on Postmodernism'?

Dr. Grenz: | would have to say that the main points of my
outlook have remained the same. In my work of a theologian,
however, since writing the book | have seen more clearly that
the postmodern context provides the occasion for theology-
and with it apologetics-to move to what several people call a
"non-foundationalist" approach. More importantly for the
readers of Next-Wave, | am increasingly convinced of the
importance of the ministry of Christian communities (i.e., the
church) in reaching postmoderns and therefore of the need
for the church to take seriously the postmodern context in
which God has called us to live and minister.

Next-Wave: Since you wrote the Primer more and more
people have started talking about Postmodernism. What
developments are you really happy with?
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Dr. Grenz: When | first started thinking and speaking about
this topic | found parachurch groups keenly interested in the
cultural shifts occurring on university campuses and among
teens. This, of course, was to be expected. And | was pleased
to be invited to work with such groups. Although | continue to
enjoy these opportunities, now | am increasingly receiving
calls from church leaders wanting to talk about what the
church can do to reach postmoderns for Christ. | find this
development especially gratifying, for it means that the
church as a whole is beginning to enter into the discussion.

| am also very gratified that many people are now engaging
Christianly with pop culture, for in many respects the
entertainment industry has become the vehicle through which
postmoderns express their spiritual quest. | see this
enterprise, as well as a return of evangelical Christians into
the realm of pop culture, as standing on the cutting edge in
the immediate future.

Next-Wave: You are involved in a wide variety of networks,
and a sought-after expert on Postmodern thinking and
culture. As you travel around, and see people and ministries
attempt to interact with Postmodernism, what concerns do
you have?

Dr. Grenz: As | suggested earlier, | am concerned that some
evangelicals so readily become judgmental of those who
sense that God is calling them to take seriously the
postmodern culture. The labeling and name-calling that often
emerges does not serve to advance the gospel. At the same
time, | am saddened whenever | see postmodern evangelicals
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denigrating Christians who continue to express their faith in
more traditional manners. Related to this is the intolerance
and lack of understanding that is so often demonstrated by
the various combatants in the "worship wars." | happen to
appreciate both contemporary and classical music styles. But |
find it ironic how postmodern Christians can quickly adopt a
modernist mindset, which emerges whenever they erroneously
assume that their preferred, particular music is the only way
to have a truly elective ministry in the postmodern context.

Next-Wave: What, in your eyes, are key-essentials for
churches that desire to reach postmodern people?

Dr. Grenz: The ultimate key is
"community.” The best
apologetic we have in the C ommun | ty
postmodern context is the

vibrant, local community of

disciples who are loyal to

Christ, that is, a community in which the power of the Spirit is
transforming relationships. As many of my friends in IVCF tell
me, postmodern persons are converted to the community
before they are converted to Christ.

In addition, | think the church today needs to recapture a
profound confidence in the power of the Spirit who remains
active in the world today and is active in ways that we might
not immediately recognize. Many Christians are tempted to
become cynical and despairing along with people around
them. In this way the downside of the postmodern ethos
invades the church. In a context in which people no longer
find a humanly-based reason for hope, we have good news to
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share, namely, the gospel about the God who does what is
humanly impossible-the God who brings life from the dead.

Next-Wave: As you look at the future, what do you think is
likely to happen in the next 25 years in terms of what we have
been discussing here?

Dr. Grenz: Rather than

stating what | think will

happen (which in the J"_l D P : F U l
end might be quite e -
irrelevant), let me say

that as | look to the future

| am profoundly hopeful-not because of what | believe we will
accomplish, but because of the God in whom | believe.
Although the problems we face are enormous, we stand under
the mandate of Jesus Christ who is the Lord of Creation, we
are indwelt by the Holy Spirit, and we are children of the
Creator of the universe. For this reason, | am convinced that
just as the gospel has gone forth with power in every era and
to every generation, so also the gospel with sound forth in the
postmodern context in which we live. And the God who
promises the bring creation to its divinely intended goal
invites us to participate in the divine program. May we,
therefore, empowered by the Spirit, be faithful to mandate
Christ has entrusted to us, to the glory of God!
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Mr. Freundlich:
How an evangelical struggles
with a Nicodemus-like encounter
By Rogier Bos

http://www.next-wave.org/feb00/Mr.%20Freundlich.htm

| sat across the table from an older gentleman who had
invited me to lunch with him. He had called me earlier with
some computer problems, and so | had gone to his house to
help him. A German Jew, my friend had escaped from
Germany just before the war started. #

Mr. Freundlich [that’s not his real name] was the only person |
had ever met who had seen Hitler in person. Now, in his
eighties, he was a retired and wealthy industrialist. The
business he had started with his own hands was now a
multinational, and contributed high tech parts to such lofty
machines as the space shuttle.

But Mr. Freundlich’s computer problems bedeviled him. |
recommended upgrading, but he didn’t see the need,
because, as he explained to me twice, he expected the
computer to outlive him.

Over lunch | quizzed him about his life and his business. As
he had so clearly announced his expectation to die in the next
few years, or at least before his computer gave up the ghost, |
also tried to approach that subject. To my surprise he spoke
of his own death with candor. He had lived a good life, he was
hoping for an after-life, but wasn’t sure about it, and he was
hoping for a good and quick death.
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Evangelistic fervor

| was born and raised an evangelical. | have always lived in the
conviction that a decision to accept Jesus as Lord and Savior
meant eternal life in heaven, whereas the absence of such a
decision meant eternal sulering in hell. This conviction has
led me to dedicate my life to the purpose of evangelism, or
‘reaching the lost’. | have often been motivated by Finney’s
description of snatching people from the fires of hell.

It didn’t take a brain surgeon to figure out that my friend had
no clear sense of his destination after death. The logical
conclusion was that | had to find a way to talk to him about
his relationship with God. After all, | was responsible, wasn’t I?
Here was an older man, a Jew no less, one of God’s people,
speaking with such realism of his own death -what was |
going to say?

But | sat there with a great sense of discomfort. Mr. Freundlich
had invited me into his beautiful home to help him with his
computer-problem; he was paying me handsomely and had
very generously taken me out to lunch - and | was going to
preach at him about sin and salvation?

It didn’t seem right. It seemed like a violation of the
employer-employee relationship. It seemed dishonoring of his
generosity toward me. It seemed o!ensive to his gentle
hospitality. | could have done it, but it would have been
inappropriate, humanly speaking. Some might argue that such
arguments are motivated by the fear of man, but | wonder if
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there is not also an ethical dimension to us choosing the right
moment to speak out.

And so | kept my mouth shut. | listened to him, asked some
guestions - and with everything inside of me quieted my
feelings of guilt and responsibility. | prayed a silent prayer,
that if God wanted me to speak to this man, he would create
the opportunity.

Up to the task?

Like | said, | have dedicated my life to evangelism. From my
early teens | have participated in numerous outreaches, both
near and far. | have deployed a number of evangelistic
strategies, including print, music, preaching, dance and
drama. | have devised a few of my own. | have handed out
literature, made phone-calls, taken questionnaires, put
together seeker-servic